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פתח דבר
Still under the effect of Yud Alef Nissan – 120 years – when we unitedly 

committed to fulfill all the Rebbe’s Hoiraois with which he paved the 
path for us to bring Moshiach, we, the Bochurim are bringing it down 
to action!

At the Farbrengen on Shabbos Parshas Tazria-Metzora 5751, the Rebbe 
introduced the easiest and most direct way to bring Moshiach; to learn 
about it, specifically from the Maamorim and Likkutei Sichos of the 
Rebbe.

Since then, learning about these topics has hit the road, spearheaded 
by the Bochurim to fulfill the Rebbe’s ‘new’ initiative!

An essential and integral part of the Rebbe’s Sichos about Moshiach are 
expounding the Rambam’s Hilchos Melech Hamoshiach; the Rambam 
being the ONLY Halachic authority who speaks about Moshiach as 
Halachos that must be known even by the common folk.

The National Mivtza Limud Inyonei Moshiach U’Geula has compiled 
this booklet as part of the curriculum for the Bochurim nationwide 
taking part in unity, which consists of:

Explanations on the Rambam’s Hilchos Melech Hamoshiach, from 
throughout Torah with a specific emphasis on the Rebbe’s Biurim. (There 
are attached summaries in English and Yiddish)

Our collective learning and enthusiasm in fulfilling the Rebbe’s call; 
learning about these timely concepts, will certainly be the last Peula to 
tip the scale and achieve our ultimate purpose – the Hisgalus of Moshiach!

Moshiach Chidon 5782
Erev Shabbos Chof Zayin Iyar 5782 

Brooklyn N.Y.
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פרק יב
כ הכ ה

ב  הַלֵּ עַל  יַעֲלֶה  אַל 

טֵל  יִבָּ יחַ  שִׁ הַמָּ ימוֹת  בִּ שֶׁ

עוֹלָם,  ל  שֶׁ נְהָגוֹ  מִמִּ בָר  דָּ

חִדּוּשׁ  ם  שָׁ יִהְיֶה  אוֹ 

ית; אֶלָא  רֵאשִׁ ה בְּ מַעֲשֶׂ בְּ

מִנְהָגוֹ נוֹהֵג. עוֹלָם כְּ

PQQQQQQQQQQQQQQQQQQQQQQQQQQR

ל עוֹלָם נְהָגוֹ שֶׁ בָר מִמִּ טֵל דָּ אַל יַעֲלֶה . . יִבָּ
How does this fit with Techiyas Hameisim (and other supernatural 
changes)?

There seems to be a contradiction in the Rambam:

Here, the Rambam writes that nature will not change in Yemos Hamoshiach, 
rather “נוהג כמנהגו  -the world will function according to its usual behav) ”עולם 
ior). As he writes (in halacha beis): “There is no difference between this world 
and Yemos Hamoshiach except the control of the gentile kingdoms,” (i.e. the only 
change that will happen when Moshiach comes is that all obstacles to the obser-
vance of Torah and mitzvos will disappear, yet nature will remain the same).

However, the Rambam famously considers Techiyas Tameisim to be one of 
the thirteen Ikrei Emuna (Principles of Faith); Techiyas Hameisim is the greatest 
change in nature imaginable! How does this fit with עולם כמנהגו נוהג?

Based on this (seeming) contradiction, we must say that according to the 
Rambam, Yemos Hamoshiach comprises of two different periods (“tekufos”):

In the beginning, right after the coming of Moshiach, the world will still run 
in its natural manner (עולם כמנהגו נוהג), although it will already be in a “Geula” 
state. The Yidden will be free from the rule of the goyim, thus enabling them to 
study Torah in peace and security. We will have the Beis Hamikdash, and will 
easily be able to fulfill the rest of the mitzvos that come with it. We will also have 

It should not enter one’s heart to think that in the 
days of Moshiach anything will be cancelled from 
the natural conduct of the world. Nor should you 
think that there will be anything new in the work 
of Creation and that supernatural events will occur. 
Rather, the world will continue functioning in its 
customary behavior within the laws of nature.
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physical abundance, as the trees and fields will produce much faster. The rules of 
nature will not disappear, rather we will enjoy all of these pleasures within the 
confines of nature.

At a later period, the rules of nature will change completely; first Techiyas Ha-
meisim will occur, followed by the literal fulfillment of all the other miraculous 
prophecies (e.g. “Barren trees will give fruit,” “The wolf will lie with the lamb,” 
etc.) 1.

There are two ימהו"מ תקופות. During the first תקופה, nothing will 
change from its טבע, it’s just that טבע will produce it’s maximum 

capabilities, which will make our קיום תומ"צ easier. 
In the second תקופה, starting from תחה"מ the parameters 

of טבע will be annulled, and then all the יעודים of 
.will take place טבע which contradict גאולה

מִנְהָגוֹ נוֹהֵג אַל יַעֲלֶה . . אֶלָא עוֹלָם כְּ
Why does the Rambam only discuss the tekufah (period) of עולם 
 without mentioning the second tekufah (of Techiyas כמנהגו נוהג
Hameisim)?

We discussed earlier (in the first booklet) that if we are unworthy of the Geula 
זכו)  ,it will come in its predetermined time (b’ita), and it will be a lengthy (לא 
natural process. If we are worthy (זכו), however, it will come before its time (ach-
ishena), and in a swift, miraculous way.

This is connected to the two tekufos: If we are unworthy, we will start with the 
first tekufah (i.e. the world remains in its natural state), and only later will we have 
the second tekufah, with all of its miracles (and Techiyas Hameisim). If we are wor-
thy, however, we will skip over the first tekufah, and the Geula will start from the 
second tekufah (i.e. miracles and Techiyas Hameisim from the onset).

The reason why the Rambam describes the Geula coming in an “unworthy” 
manner (נוהג כמנהגו   is because in Mishneh Torah (a sefer halachos) the (עולם 

1. לקו"ש חכ"ז ע' 191 ואילך.
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Rambam only writes of things which are definite, and are not dependent on 
unique circumstances (like the Yidden being worthy of the Geula).

A deeper explanation for why there is no mention of the second tekufah:

The Rambam is stressing that Moshiach’s essential role is to bring to shleimus 
Torah u’mitzvos (complete fulfillment of Torah and mitzvos). This is mainly high-
lighted in the first tekufah, when the focus is on building the Beis Hamikdash 
and enabling the Yidden to study Torah properly, etc. The second tekufah focuses 
more on miracles, and less on shleimus Torah u’mitzvos.

In order to emphasize this (that all of the exciting miraculous events of the 
second tekufah are irrelevant to Moshiach’s goal), the Rambam only describes the 
first tekufah, making no mention of the second tekufah (or Techiyas Hameisim).

Although here (in Mishneh Torah) the Rambam does not mention the pos-
sibility of jumping straight into the second tekufah (for the aforementioned rea-
son), he does allude to this in a letter that he wrote (“Igeres Techiyas Hameisim”). 
There, the Rambam clarifies that what he wrote in Mishneh Torah that there will 
be no changes when Moshiach comes “is not necessarily definite,” and it is possi-
ble that miracles will occur (from the beginning) 2.

At what point will we go from the first tekufah into the second 
tekufah?

In Yemos Hamoshiach (already in the first tekufah), all obstacles to performance 
of Torah and mitzvos will disappear, and we will spend our entire time immersed 
in holy things. Naturally, it won’t be long before we reach a state of זכו (worthy of 
the Geula), and then we will enter the second tekufah of miracles and Techiyas 
Hameisim 3.

The רמב"ם is a ספר הלכות and therefore describes the world in a way 
required ע"פ הלכה I.E עולם כמנהגו נוהג. Additionally the רמב"ם is his ספר 
 namely the–שלימות קיום תומ"צ that will facilitate מצב העולם with a הלכות

first תקופה. 
However if the אידין are זכו, we will immediately 

2. לקו"ש שם )סי"ז ואילך(.
3. שם סי"ט.
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enter into the second תקופה. If we are not זכו, the 
regular סדר of two תקופות will take place.

ית רֵאשִׁ ה בְּ מַעֲשֶׂ ל עוֹלָם . . חִדּוּשׁ בְּ נְהָגוֹ שֶׁ מִמִּ
What is the difference between מנהגו של עולם (behavior of the 
world) and מעשה בראשית (the work of Creation)?

The Rambam writes that we should not think that there will be any change in 
1) “the behavior of the world,” and, 2) “the work of Creation.” Thus, the Rambam 
negates two presumptions:

 The nature of the world changes :(”behavior of the world“) מנהגו של עולם (1
from time to time. Nature today is not what it was at the time of creation, for ex-
ample: Before cheit eitz hadaas, all trees bore fruit; now there are plenty of barren 
trees. Then, trees would naturally grow on the same day that they were planted; 
now their nature has changed.

When the Rambam says that the behavior of the world will not change, he is re-
ferring to its current behavior. The world will not revert to the way nature worked 
at the time of creation.

 Here the Rambam tells us that there :(”the work of creation“) מעשה בראשית (2
will certainly be no changes of greater measure than before (i.e. greater than the 
time of creation). For example, wild animals will not disappear from the face of 
the earth, for this was never the nature of the world (even before cheit eitz ha-
daas) 4.

 now, although טבע is defined as things which are “מנהגו של עולם“
they may have not been so before חטא עה“ד. But חידוש במעשה בראשית 

connotes something which never existed before in the world.

4. שם ס"ז והע' 49. 

ב
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מִנְהָגוֹ נוֹהֵג עוֹלָם כְּ
What is the Rambam’s proof that there will not be miracles and 
that the world will run its natural course?

In the previous perek (perek yud-alef), the Rambam said that when examining 
someone who claims to be Melech Hamoshiach, we should not demand any mir-
acles from him. The Rambam proved this from the fact that Rabbi Akiva believed 
Ben Koziva to be Moshiach without demanding a miracle.

In this perek, the Rambam goes even further, saying that we should not expect 
any miracles throughout the time of Yemos Hamoshiach. Why doesn’t he bring a 
proof for this as he brought regarding identifying Moshiach?

We must say that the proof of the previous perek (regarding identifying Melech 
Hamoshiach) applies to Yemos Hamoshiach as well:

After we learned from the story of Rabbi Akiva and Ben Koziva that we should 
not identify Moshiach through miracles, it becomes clear that the performance of 
miracles is not Moshiach’s job; if it was, it would also be the way to identify him.

Once it is clear that performing miracles is not Moshiach’s job, it is obvious 
that this is also not the accomplishment of Yemos Hamoshiach, and no further 
proof is necessary 5.

Being that מלך המשיח need not perform miracles, ( as 
we proved earlier in פרק י“א ) it follows that in ימוה’ה 

there will not necessarily be שינויים in טבע.

BCDCA

5. שם ס"י.
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אֱמָר  נֶּ שֶׁ וְזֶה 

זְאֵב  "וְגָר  עְיָה,  ישַׁ בִּ

עִם  וְנָמֵר  בֶשׂ,  כֶּ עִם 

ל  מָשָׁ ץ"  ,  יִרְבָּ דִי  גְּ

בָר –  הַדָּ עִנְיַן  וְחִידָה. 

בִין  יוֹשְׁ רָאֵל  יִשְׂ הְיוּ  יִּ שֶׁ

עֵי  רִשְׁ עִם  לָבֶטַח 

שׁוּלִים  הַמְּ הָעוֹלָם, 

אֱמָר,  נֶּ זְאֵב וְנָמֵר, שֶׁ כַּ

עֲרָבוֹת  "זְאֵב 

שׁקֵֹד  נָמֵר  דְדֵם;  יְשָׁ

וְיַחְזְרוּ  עָרֵיהֶם"  .  עַל 

הָאֱמֶת,  לְדַת  ם  לָּ כֻּ

וְלאֹ  יִגְזלֹוּ  וְלאֹ 

יאֹכְלוּ  אֵלָא  חִיתוּ,  יַשְׁ

נַחַת  בְּ ר  תָּ הַמֻּ בָר  דָּ

אֱמָר  נֶּ שֶׁ רָאֵל,  יִשְׂ כְּ

יאֹכַל  קָר  בָּ כַּ "וְאַרְיֵה 

בֶן"  . תֶּ

אֵלּוּ  יּוֹצֶא בְּ ל כַּ וְכֵן כָּ

תוּבִין  הַכְּ בָרִים  הַדְּ

יחַ,  שִׁ הַמָּ עִנְיַן  בְּ

לִים* הֶם; וּבִימוֹת  מְשָׁ

דַע  יִוָּ יחַ  שִׁ הַמָּ לֶךְ  הַמֶּ

הָיוּ  בָר  דָּ לְאֵיזֶה  לַכּלֹ 

ל, וּמַה עִנְיָן רָמוּז  מָשָׁ

הֶן: בָּ

6. ישעיהו יא, ו.
7. ירמיהו ה, ו.

8. ישעיהו יא, ז; ישעיהו סה, כה.

Regarding this that it says in the navi Yeshayah: “The 
wolf will dwell with the lamb, the leopard will lie down 
with the young goat,” (meaning, that the nature of wild 
animals will change) – these words of Yeshayah are a 
mashal and a riddle. The idea that is represented by this 
nevua is that Am Yisroel will dwell securely and com-
fortably with the wicked gentiles who are compared to 
a wolf and a leopard and will not be harmed by them. 
Where are they compared to wild animals? As it says in 
the navi Yirmiyah about the destruction of the Botei Mik-
dash: “A wolf from the wilderness will spoil them and a 
leopard will stalk their cities.” (Rashi explains that the 
wolf is the Kingdom of Modai and the leopard is Ashur 
who will attack the Yidden in Yerushalayim.)

In the times of Moshiach, all the gentiles will return 
to the true faith, and they will no longer steal or de-
stroy. But rather, they will eat permitted food and live 
at peace with Am Yisroel, as it says: “the lion will eat 
straw like an ox.” (This is a moshal that people will no 
longer take food or other things by force or through hurt-
ing others.)

And the same goes with all those other nevuos about 
supernatural things in navi that are similar to these mat-
ters regarding the concept of Moshiach. They are all 
masholim. And in the days of the king Moshiach it 
will become known and understood to all which mat-
ters were implied by these masholim and which con-
cept is hinted by them.
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השגת הראב"ד

והלא  אברהם:  *אמר 

חי'  "והשבתי  בתורה  כתוב 

רעה מן הארץ".

PQQQQQQQQQQQQQQQQQQQQQQQQQQR

עְיָה ישַׁ אֱמָר בִּ נֶּ וְזֶה שֶׁ
How does the עולם כמנהגו נוהג fit with the Torah’s promise: “I will 
remove wild beasts from the land” (as the Raavad asks)?

This question doesn’t begin, for the Rambam already clarified that the prom-
ises for miracles are only mashalim and will not take place literally (in the first 
tekufah).

Furthermore, in this case (of wild beasts), Torah’s promise can be understood 
literally as well, as the Ramban explains: “Wild beasts will not come into their 
land. Since there will be an abundance of good and the cities will be full of peo-
ple, wild beasts will not come into inhabited places.” Meaning that the absence 
of wild beasts will be a natural phenomenon, not a contradiction to עולם כמנהגו 
9  .נוהג

 can mean that wild animals will והשבתי חי' רעה
not bother us, because they will find whatever 

they need where they are in the forest.

BCDCA

9. שם הע' 4.

[Commentary: Raavad objects (in his notes to 
Mishneh Torah): “Avraham (i.e. Raavad – Avraham 
ben Dovid) says: Behold, the Torah writes, ‘And I 
will remove wild beasts from the land.’”]
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כ הכ ב
חֲכָמִים,  אָמְרוּ 

ה  הַזֶּ הָעוֹלָם  ין  בֵּ אֵין 

יחַ,  שִׁ הַמָּ לִימוֹת 

עְבּוּד  שִׁ אֵלָא 

לְבָד.  בִּ מַלְכִיּוֹת 

ל  שֶׁ שׁוּטָם  מִפְּ יֵרָאֶה 

בִיאִים,  הַנְּ דִבְרֵי 

יְמוֹת  ת  תְחִלַּ בִּ שֶׁ

הְיֶה  תִּ יחַ  שִׁ הַמָּ

וּמָגוֹג;  גוֹג  מִלְחֶמֶת 

גוֹג  מִלְחֶמֶת  קּדֶֹם  וְשֶׁ

נָבִיא  יַעֲמדֹ  וּמָגוֹג, 

ר  ַ לְיַשּׁ רָאֵל  לְיִשְׂ

ם:  רָאֵל וּלְהָכִין לִבָּ יִשְׂ

ה  "הִנֵּ אֱמַר 1   נֶּ שֶׁ

לָכֶם,  שׁלֵֹחַ  אָנכִֹי 

בִיא".  הַנָּ ה  אֵלִיָּ אֵת 

א  לְטַמֵּ א לאֹ  בָּ וְאֵינוּ 

לְטַהַר  וְלאֹ  הוֹר,  הַטָּ

לִפְסלֹ  וְלאֹ  מֵא,  הַטָּ

הֶם  שְׁ ים  אֲנָשִׁ

רוּת,  שְׁ כַּ חֶזְקַת  בְּ

מִי  יר  לְהַכְשִׁ וְלאֹ 

סוּלִין;  פְּ הֻחְזְקוּ  שֶׁ

לוֹם  שָׁ לָשׂוּם  אֶלָא 

אֱמָר     נֶּ שֶׁ עוֹלָם,  בָּ

10. מלאכי ג, כג.
11. מלאכי ג, כד.

Our Sages said: “There is no difference between this 
world which we live in now and the days of Moshiach, 
except that we will no longer be under the control of the 
gentile kingdoms.” Yidden will return to Eretz Yisroel to 
be governed by the rules of Torah alone.

It seems from the simple interpretation of the words 
of the nevi’im about the events surrounding Moshiach’s 
arrival, that it will be like this: At the beginning of the 
times of Moshiach, a war of King Gog and his nation of 
Magog will occur. Before the war of Gog and Magog 
(but after the coming of Moshiach), a navi (Eliyahu Ha-
navi) will rise to inspire Am Yisroel to be upright, and 
to prepare their hearts.

As it says in the Navi Malachi: “Behold, I, Hashem 
says, am sending you Eliyahu Hanavi.”

And he (Eliyahu) is not coming to make tomei (im-
pure) what was, by mistake, assumed to be tahor (pure). 
Nor will he make tahor what was thought to be tomei 
by using his Ruach Hakodesh. And neither is Eliyahu, as 
part of his mission, going to ruin the yichus (lineage) of 
people who are assumed to have a kosher family lineage. 
And neither will Eliyahu (as part of his mission) make 
kosher the family of someone whose yichus is assumed 
to be not proper. His only mission is to establish peace 
in the world. As it says in the possuk in Malachi: “He will 
turn the hearts of the fathers back to the children.”

However, the timing when Eliyahu Hanavi will come 
is not certain. There are some of the Sages who say that 
before the coming of the Moshiach, Eliyahu will come.

ג

יום ג'



9כ הכ ב

לֶךְ  הַמֶּ יאַת  בִּ קּדֶֹם  שֶׁ אוֹמְרִים  שֶׁ הַחֲכָמִים  מִן  וְיֵשׁ  נִים".  בָּ עַל  אָבוֹת  לֵב  יב  "וְהֵשִׁ

הוּ. יחַ, יָבוֹא אֵלִיָּ שִׁ הַמָּ

PQQQQQQQQQQQQQQQQQQQQQQQQQQR

ם רָאֵל וּלְהָכִין לִבָּ ר יִשְׂ ַ לְיַשּׁ
Why is it necessary to have someone “rise to inspire Am Yisroel to 
be upright, and to prepare their hearts”?

Without having a novi to prepare the Yidden, a sudden spiritual change of such 
extreme proportions would be considered supernatural, thus contradicting the 
Rambam’s words that “nothing will be canceled from the natural conduct of the 
world.” 12

since there will be a נביא coming tom prepare us for 
 transformation that we will go רוחניות’דיקע the משיח

through won’t be considered ביטול מנהגו של עולם.

BCDCA

12. לקו"ש ח"ל ע' 172.
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בָרִים  הַדְּ אֵלּוּ  וְכָל 

יֵדַע  לאֹ   – הֶן  בָּ וְכַיּוֹצֶא 

עַד  יִהְיוּ  הֵיאַךְ  אָדָם 

בָרִים סְתוּמִים  דְּ הְיוּ, שֶׁ יִּ שֶׁ

ם  גַּ בִיאִים.  הַנְּ אֵצֶל  הֶן 

לָה  הַחֲכָמִים אֵין לָהֶם קַבָּ

אֵלָא  אֵלּוּ,  דְבָרִים  בִּ

סוּקִים;  הַפְּ הֶכְרַע  לְפִי 

לָהֶם  יֵשׁ  וּלְפִיכָךְ 

אֵלּוּ.  דְבָרִים  בִּ מַחְלקֶֹת 

סִדּוּר  אֵין  נִים,  פָּ ל  כָּ וְעַל 

וְלאֹ  אֵלּוּ  בָרִים  דְּ הֲוָיַת 

ת. דָּ בַּ עִיקָר  קְדּוּקָן,  דִּ

ק אָדָם  וּלְעוֹלָם לאֹ יִתְעַסַּ

וְלאֹ  דוֹת,  הַהַגָּ דִבְרֵי  בְּ

מִדְרָשׁוֹת  דִבְרֵי  בְּ יַאֲרִיךְ 

אֵלּוּ  עִנְיָנִים  בְּ הָאֲמוּרִים 

ימֵם  הֶן; וְלאֹ יְשִׂ וְכַיּוֹצֶא בָּ

מְבִיאִין  אֵינָן  שְׁ  – עִיקָר 

וְלאֹ  אַהֲבָה,  לִידֵי  לאֹ 

ב  ַ לִידֵי יִרְאָה. וְכֵן לאֹ יְחַשּׁ

חֲכָמִים,  אָמְרוּ  ין;  צִּ הַקִּ

בֵי  ְ מְחַשּׁ לִּ שֶׁ ן  עְתָּ דַּ ח  פַּ תִּ

ה  יְחַכֶּ אֵלָא  ים.  הַקִצִּ

בָר,  הַדָּ כְלַל  בִּ וְיַאֲמִין 

אַרְנוּ: בֵּ מוֹ שֶׁ כְּ

PQQQQQQQQQQQQQQQQQQQQQQQQQQR

All these things and similar matters are not 
known to man for certain how it will happen un-
til they will actually occur. For these matters are 
closed (not clear) in the words of the nevi’im as to 
what they mean. Also the Sages have no tradition 
that they received from their teachers regarding 
these matters, except their own explanation of the 
pesukim. Therefore, there is dispute among them 
regarding these matters.

In any case, neither the order of how these mat-
ters will happen nor their exact details of what will 
happen are the main principles of faith that a Yid 
must believe. Our belief is that we know he’s coming 
and that he can come any day. In addition, a person 
should not occupy himself with the words of the 
aggados and not spend a lot of time with the mid-
rashim that discuss these matters and similar mat-
ters in order to try to understand them, nor should 
they consider them as essential to our emunah in 
Torah and mitzvos. For study of them will not bring 
fear or love of Hashem.

And also, a person should not try to figure out 
the ketz, the appointed time for Moshiach’s arrival. 
Our Sages declared: “May the spirit take leave of 
those who try to figure out the ketz.” Rather, await 
and expect Moshiach’s coming and believe in the 
general idea that Moshiach will come as we (the 
Rambam) explained earlier.
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ין צִּ ב הַקִּ ַ לאֹ יְחַשּׁ
The Rambam himself wrote a ketz (calculated time for Moshiach 
to come) in Iggeres Teiman; how could he have done this?

The Rambam rules in accordance with the statement in Gemara that those 
who calculate the appointed time of Moshiach’s arrival should perish. The reason 
why calculating the ketz deserves such a severe punishment is because if the ketz 
would pass without the arrival of Moshiach, people would begin to give up hope 
of his coming (thus, the ketz-tellers cause people to violate the obligation to await 
Moshiach). Yet we find that many tzaddikim throughout the generations, includ-
ing the Rambam himself, have calculated kitzin!

There must be a difference between the kitzin that were prohibited and those 
of the great tzaddikim:

The Gemara spoke of regular people, who say that (according to their calcu-
lations) Moshiach must come before a certain time, and that if he delays he will 
never come; this indeed could lead to weakening the Yidden’s faith in Moshiach 
after that time has passed. One must always believe in Moshiach, without making 
any “expiration date” for this belief.

The tzaddikim, however, used kitzin for special circumstances, when they felt 
that the Yidden were in a depressed state, and that through revealing the ketz it 
would strengthen their faith in Moshiach.

Additionally, great tzaddikim are always able to see where the Yidden are hold-
ing in their avoda. When tzaddikim saw that the opportunity for Geula was very 
close, and with the right amount of encouragement the Yidden would complete 
their avoda and bring the Geula – they would reveal this fact to the Yidden in or-
der to strengthen them in serving Hashem so that they would actually finish the 
avoda and reach the Geula 13.

First ביאור: 
The איסור of חישוב קיצין was put in place to prevent יאוש if משיח doesn’t 
actually come by that time. However, the חכמים intention in setting 
 was to the contrary–to encourage the crushed and oppressed קיצין

משיח for צפי’ with the אידן

13. לקו"ש חכ"ט ע' 15 ואילך.

ד
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Second ביעור: 
 אידען of עבודה can pinpoint a certain time that the צדיקים
can bring משיח, and they reveal that עת רצון in order that 

we should utilize it and actually bring משיח. This actually 
encourages the אידן to increase in their “עבודת ה.

BCDCA
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יחַ,  שִׁ הַמָּ לֶךְ  הַמֶּ ימֵי  בִּ

מַלְכוּתוֹ  ב  ַ תְיַשּׁ תִּ שֶׁ כְּ

ל  כָּ אֵלָיו  צוּ  וְיִתְקַבְּ

ם עַל  לָּ רָאֵל, יִתְיַחֲסוּ כֻּ יִשְׂ

נוּחַ  תָּ רוּחַ הַקּדֶֹשׁ שֶׁ יו בְּ פִּ

ב  "וְיָשַׁ אֱמָר 1   נֶּ שֶׁ עָלָיו, 

מְצָרֵף וּמְטַהֵר וגו'".

ה,  חִלָּ וּבְנֵי לֵוִי מְטַהֵר תְּ

וְאוֹמֵר זֶה מְיֻחָס כּוֹהֵן וְזֶה 

אֶת  וְדוֹחֶה  לֵוִי,  מְיֻחָס 

רָאֵל:  לְיִשְׂ מְיֻחֲסִין  אֵינָן  שְׁ

הֲרֵי הוּא אוֹמֵר 1  "וַיּאֹמֶר 

 .  . לָהֶם  תָא  רְשָׁ הַתִּ

לְאוּרִים  כּהֵֹן,  עֲמדֹ  עַד 

לָמַדְתָּ  ה  הִנֵּ ים".  וּלְתֻמִּ

רוּחַ הַקּדֶֹשׁ מִתְיַחֲסִין  בְּ שֶׁ

וּמוֹדִיעִין  חְזָקִין,  הַמֻּ

יֻחָס. הַמְּ

14. מלאכי ג, ג.
15. עזרא ב, סג.

In the days of the King Moshiach, when his king-
dom has been established after winning all the wars 
and all of Am Yisroel will have gathered around 
him, Moshiach will reveal the family of all Yidden 
according to his (Moshiach’s) words through the 
ruach hakodesh which will rest upon him. As it is 
said in the Navi Malachi: “He shall sit as a refiner 
and purifier of silver (and purify the bnei Levi and re-
fine them like gold and silver).”

And the children of Levi, Moshiach will purify 
and make their family line clear first. And he will say: 
“This person is a definite Kohen. And this person is 
a definite Levi.” And he will push away those peo-
ple whose lineage he does not recognize to be of the 
family of a Kohen or a Levi, and they will be lowered to 
the status of Yisroel.

This is what it says in the Book of Ezra: “the gov-
ernor Nechamia ben Hachaliah said to them... Do 
not eat from kodshim like the other Kohanim until a 
kohen arises who will wear a choshen with the urim 
vetumim.” (Rashi says: this means you will have to 
wait until Moshiach comes.)

Behold you learn from this possuk in Ezra that 
with the use of ruach hakodesh, the yichus of those 
who are considered to be from families of Kohanim 
and Levi’im is made known.
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רָאֵל  יִשְׂ מְיַחֵס  וְאֵינוּ 

בְטֵיהֶם,  לְשִׁ אֵלָא 

בֶט  ֵ מִשּׁ ה  זֶּ שֶׁ מּוֹדִיעַ  שֶׁ

לוֹנִי.  פְּ בֶט  ֵ מִשּׁ וְזֶה  לוֹנִי  פְּ

עַל  אוֹמֵר  אֵינוּ  אֲבָל 

רוּת,  שְׁ כַּ חֶזְקַת  בְּ הֶן  שְׁ

 – עֶבֶד  וְזֶה  מַמְזֵר  זֶה 

חָה  פָּ שְׁ מִּ שֶׁ הוּא  ין  הַדִּ שֶׁ

טְמְעָה, נִטְמְעָה: נִּ שֶׁ
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And he, Moshiach, after making clearly defined 
who is a Kohen and a Levi, will not define the family 
line of the Yisroel except to their shevet that they 
come from. He will make known that this person 
is from this-and-this shevet of the bnei Yaakov and 
this person is from Shevet so-and-so of the bnei 
Yaakov. However, he will not say upon those people 
who are considered to be kosher: “This person is in 
fact illegitimate from an unkosher marriage and this 
person is in fact of a slave lineage, born from an eved 
k’naani,” so that they would not allowed to be part of 
Klal Yisroel. For the Torah law is that once a family 
has become mixed within the Yidden, they may re-
main mixed within the Yidden.
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כ הכ ד
בִיאִים  הַנְּ נִתְאַוּוּ  לאֹ 

יחַ  שִׁ הַמָּ יְמוֹת  וְהַחֲכָמִים 

ל  לְטוּ עַל כָּ שְׁ יִּ דֵי שֶׁ – לאֹ כְּ

רְדוּ  יֵּ שֶׁ דֵי  כְּ וְלאֹ  הָעוֹלָם, 

אוּ  נַשְּׂ יְּ שֶׁ דֵי  כְּ וְלאֹ  גּוֹיִים,  בַּ

דֵי  כְּ וְלאֹ  ים,  הָעַמִּ אוֹתָם 

מחַֹ  וְלִשְׂ תּוֹת  וְלִשְׁ לֶאֱכלֹ 

נוּיִין  פְּ הְיוּ  יִּ שֶׁ דֵי  כְּ אֵלָא   –

וְלאֹ  וְחָכְמָתָהּ,  תּוֹרָה  בַּ

ל,  וּמְבַטֵּ נוֹגֵשׂ  לָהֶם  יִהְיֶה 

הָעוֹלָם  י  לְחַיֵּ זְכּוּ  יִּ שֶׁ דֵי  כְּ

אַרְנוּ  בֵּ שֶׁ מוֹ  כְּ א,  הַבָּ

שׁוּבָה: הִלְכוֹת תְּ בְּ

PQQQQQQQQQQQQQQQQQQQQQQQQQQR

בִיאִים וְהַחֲכָמִים הַנְּ
What lesson can be learned from the fact that the חכמים ונביאים 
desired Yemos Hamoshiach “in order to be free to study Torah”?

There are people who say that they have no need for Moshiach (chas v’shalom), 
since studying Torah is all that matters in their life.

The answer to these people is: The Rambam rules that even the great Torah 
scholars yearned for Yemos Hamoshiach, because they understood that only then 
will we be able to study Torah properly, much more than during the time of 
golus 16.

Even the greatest חכמים are waiting for the time when they will 
learn far better when משיח comes; for sure us simple folk.

16. שיחת ש"פ וירא תשמ"ג סי"ג )בלתי מוגה(.

The great Torah Sages and the Nevi’im did not 
desire for the days of Moshiach in order for Am 
Yisroel to govern over the entire world, nor to op-
press the gentiles and rule over them. Neither was 
it so that they can be elevated by the nations (that 
Yidden will be respected), nor to eat and to drink 
and to celebrate.

Rather, they only desired Moshiach in order to 
be free to involve themselves in Torah and its wis-
dom without anyone who oppresses them and 
disturbs them. They wanted to be able to learn To-
rah properly in order that they would merit eternal 
life in the World to Come, as explained in Hilchos 
Teshuvah. 

ה
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א י הָעוֹלָם הַבָּ זְכּוּ לְחַיֵּ יִּ דֵי שֶׁ כְּ
Why did the חכמים ונביאים yearn for Moshiach in order to merit 
Olam Habah? Isn’t it better to serve Hashem l’shmah (for His sake 
alone)?

The Rambam wrote in hilchos teshuvah: “One should not say, ‘I will fulfill the 
mitzvos in order to merit Olam Habah.’” Yet here the Rambam writes that the 
 yearned for Yemos Hamoshiach in order to merit Olam Habah; how חכמים ונביאים
is it any different?

The difference is that in hilchos teshuvah, the Rambam is reprimanding those 
who do mitzvos for the sake of the reward in Olam Habah, which is completely 
unrelated to the actual work of fulfilling the mitzvos in this world. This is indeed 
a very low and simple level.

Here (in hilchos Melech Hamoshiach), the Rambam is discussing the חכמים 
 who yearned for the great closeness to Hashem that one feels in Olam ונביאים
Habah. This is a direct extension to our entire avoda in this world – getting closer 
to Hashem 17.

Getting rewarded is a lower level of learning, but here we are 
learning for משיח which brings a closer higher connection to ’ה.

BCDCA

17. לקו"ש חל"ג ע' 87.
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מָן,  הַזְּ וּבְאוֹתוֹ 

לאֹ  ם  שָׁ יִהְיֶה  לאֹ 

מִלְחָמָה  וְלאֹ  רָעָב 

וְתַחְרוּת  קִנְאָה  וְלאֹ 

הְיֶה  תִּ הַטּוֹבָה  שֶׁ  –

ה,  הַרְבֵּ עַת  פַּ מֻשְׁ

ים מְצוּיִין  עֲדַנִּ וְכָל הַמַּ

עָפָר. כֶּ

PQQQQQQQQQQQQQQQQQQQQQQQQQQR
Until now, the Rambam discussed Moshiach’s positive effect on the Yidden: 

“The Yidden will dwell securely,” “A novi will rise to straighten the Yidden,” “He 
will reveal everyone’s true lineage,” “In order to be free to study Torah,” etc.

In this halacha, the Rambam discusses Moshiach’s positive effect on the entire 
world. There will no longer be any hunger or war, there will be great abundance 
of good, and the entire world will be occupied with the knowledge of Hashem 18.

לאֹ רָעָב וְלאֹ מִלְחָמָה
The events in this halacha seem to change the usual behavior of 
the world. Why does the Rambam write this?

The Rambam wrote earlier that the behavior of the world will not change 
when Moshiach comes. However, halachah hei seems to describe great changes 
in the world: no more hunger or war, feelings of jealousy and competition disap-
pearing, etc.

Although we explained earlier that the Rambam does not discuss the changes 
to nature that will happen in the second tekufah, we must say that here, in the final 
halacha, the Rambam alludes to the changes of the second tekufah.

The reason for this is:

18. סה"ש תנש"א ח"א ע' 98 ואילך.

And in that time of Moshiach there will not be over 
there (in the world) any hunger or war. There will also 
be no jealousy in anyone’s heart or competition that is 
caused by jealousy. All these positive changes will happen 
because the good will flow in great amounts. Everyone 
will have what they need and not be jealous of another. 
And all delights will be found like dust. Just as dust is 
plenty and free to take from the ground, all conveniences 
and will be available.
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At a simple level, the purpose of Torah and mitzvos is to affect the world as we 
know it. Therefore, shleimus Torah u’mitzvos means that in that in Yemos Hamoshi-
ach there will be (not only the complete fulfillment of Torah and mitzvos, but 
also) the most complete effect on the world. It is for this reason that the Rambam 
stresses that the world will not change, since if it would, Torah would not be able 
to complete its purpose of affecting this world, and there will lack in shleimus 
Torah u’mitzvos.

On a deeper level, however, Torah and mitzvos have no purpose other than 
fulfilling the inner will of Hashem. Accordingly, shleimus Torah u’mitzvos means 
that Hashem’s will is completely revealed everywhere without anything blocking 
it, and it is completely unnecessary for the world to remain as it is. Therefore, the 
nature of the world will change completely to adapt to the true will of Hashem, 
and all negative aspects of nature (e.g. hunger & war) will cease to exist.

The Rambam usually focuses on the simpler level of Torah and mitzvos (ef-
fecting our world), which is why he focuses almost entirely on the first tekufah, 
when we will have the lower level of shleimus Torah u’mitzvos (i.e. in this world). 
However, in the last halacha, at the culmination of his entire sefer, the Rambam 
finally alludes to the higher purpose of Torah and mitzvos (complete revelation of 
Hashem’s will), and therefore describes the second tekufah (when nature disap-
pears and everything is in sync with the will of Hashem) 19.

[Note: This is a novel approach that the Rebbe discussed on rare occasions. 
However, the Rebbe usually learns that halacha hei refers to the first tekufah when 
the world will continue its natural course.]

The רמב’’ם clarifies that the point of משיח is to be 
able to keep תורה and מצות therefore he hints to 
changes in nature that will help us keep תומ’’צ.

וְלאֹ מִלְחָמָה וְלאֹ קִנְאָה וְתַחְרוּת
What kind of conflict is the Rambam referring to?

In Yemos Hamoshiach, there will no longer be any “war, jealousy, or competi-

19. שם.

ו
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tion” – including spiritual ones. People will no longer fight the “war of Torah” (i.e. 
serious Torah debates), nor be jealous of their fellow Yid’s spiritual status.

The reason is: The entire concept of conflict (even for a holy cause) is only 
possible when one feels that he is a metzius (selfish, independent entity). When 
our metzius becomes completely bottul (selfless, nullified) to Hashem, there is no 
longer a possibility for any kind of conflict with others 20.

There won’t even be “holy” fights, like arguing in 
.ה’ to בטול because everyone will be ,תורה

וְלאֹ קִנְאָה וְתַחְרוּת
What exactly is the difference?

“Jealousy” is an emotion of the heart. This emotion leads to the practical be-
havior of “competition.” 21

Jealousy makes fights.

מָן . . לאֹ רָעָב וְלאֹ מִלְחָמָה וּבְאוֹתוֹ הַזְּ
Why doesn’t the Rambam mention that there will be no illness 
when Moshiach comes?

In hilchos teshuva, the Rambam describes the (physical) reward for Torah 
study: “Hashem will remove from us all the things which may prevent us from 
fulfilling the mitzvos, such as illness, war, hunger, and the like.” Here (in hilchos 
Melech Hamoshiach), the Rambam mentions war and hunger but makes no men-
tion of illness.

The reason is: In hilchos deiyos, the Rambam outlines the proper behavior to 
maintain a healthy body. He concludes: “He who conducts himself according to 
these rules which we have laid down, I guarantee him that he will not encounter 
illness all his days.”

When Moshiach comes, we will observe all of Torah and mitzvos perfectly, 

20. סה"ש תשמ"ט ח"א ע' 146, 299.
21. לקו"ש חכ"ז ע' 237 הע' 3.
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down to the last detail – including all of the halachos relating to physical health. 
Therefore, there is no need for a special brocha that “Hashem will remove… ill-
ness” since we will lead perfectly healthy lives in the first place.

However, the brochos that are described in hilchos teshuva are meant as a reward 
for someone who studies Torah before the coming of Moshiach. Since his mitzvah 
observance is not necessarily perfect, it is possible for him to violate some of the 
halachos regarding health, and therefore he needs a special brocha that “Hashem 
will remove… illness.” 22

When a person keeps the whole תורה he doesn't get 
sick, so once משיח comes and we’re keeping the whole 

!there won’t be any sickness to take away תורה

עָפָר ים מְצוּיִין כֶּ עֲדַנִּ ה, וְכָל הַמַּ עַת הַרְבֵּ פַּ הְיֶה מֻשְׁ הַטּוֹבָה תִּ
Why did the Rambam have to add וכל המעדנים מצויין כעפר (in 
addition to הטובה תהי' מושפעת הרבה)? And why does he compare 
?”to “dust מעדנים

:has two meanings (”delights will be like dust“) מעדנים כעפר

1. The simple meaning of “מעדנים כעפר” is that delights will be as plentiful as 
the dust of the earth.

What does this add to what the Rambam wrote earlier that הטובה תהי' מושפעת 
?הרבה

Even after the Rambam writes “הטובה תהי' מושפעת הרבה” (“the good will flow 
in great amounts”), it is not certain that it means revealed good – “good” can apply 
even in circumstances where the person does not recognize the inner good of the 
situation.

The Rambam therefore adds “כעפר מצויין  המעדנים   all delights will be) ”וכל 
found like dust); “מעדנים” refers to things which a person enjoys and finds delight 
in. Such feelings apply only to revealed good.

Why is it necessary for the good to be in a revealed way?

22. הדרן על הרמב"ם תשל"ה.
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The point of all this abundance when Moshiach comes is to abolish war, jeal-
ousy, and competition (as the Rambam wrote). Now, if the good is not recogniz-
able to the person, he can still come to feelings of jealousy and competition, since 
it may seem to him that others have more than him.

Therefore, it is necessary for “delights” – revealed good – to be plentiful, thus 
abolishing any negative feelings (for everyone will recognize the great good that 
they possess).

2. A deeper meaning of “כעפר  is that physical delights will have the ”מעדנים 
value of dust (which is inedible and worthless).

The reason for all of the abundance is only so that the body can be strong and 
healthy to serve Hashem. Yet the delights themselves will have little importance 
to us, like the dust of the earth.

Accordingly, it becomes clear how this leads to abolishing feelings of jealousy 
and competition, since no one feels jealous over worthless things 23.

The delights will seem as valueless as dust. 
Because all the delights will seem worthless (like dust), nobody 

will be fighting for them. 
Sometimes things are good but we don't see the good 

in them, therefore the רמב’’ם emphasizes that there 
will be “delights” which are obviously good.

BCDCA
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ל  כָּ עֵסֶק  יִהְיֶה  וְלאֹ 

הָעוֹלָם, אֶלָא לָדַעַת אֶת 

לְבָד. ה' בִּ
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לְבָד ל הָעוֹלָם, אֵלָא לָדַעַת אֶת ה' בִּ וְלאֹ יִהְיֶה עֵסָק כָּ
In these few words the Rambam highlights several points:

1. Who will study Torah.

2. How the Torah will be studied.

3. Which parts of Torah will be studied.

Our connection to ’ה depends on our relationship with each 
other, so when there is no קנאה between אידין there will be ’לדעת את ה.

ל הָעוֹלָם כָּ
1. Who will study the Torah:
Will the goyim understand Torah and Elokus just like the Yidden?

The Rambam writes that the occupation of “the entire world” – including all of 
the goyim – will be broadening their knowledge and understanding of Hashem. 
He learns this from the possuk which he brings at the end, “ומלאה הארץ דעה את ה'” 
(the earth will be filled with the knowledge of Hashem).

Yet, he continues that the Yidden will be great scholars, indicating that they will 
be on a much higher level of understanding than the goyim.

The Torah study of goyim refers to studying about the sheva mitzvos B’nei No-
ach, regarding which it says 24 that a goy who studies the sheva mitzvos is compared 
to the kohen gadol! (However, a Yid who studies Torah is on a higher level than 
the kohen gadol.) 25

24. סנהדרין נט, א.
25. לקו"ש חכ"ז ע' 246 ואילך.

In this perfect world, there will be no distractions, 
and no need to occupy ourselves with work, so it will 
not be the occupation of the entire world to busy 
themselves with anything except to know Hashem 
.alone (הוי' )

ז
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.will understand it infinitely better אידין but 
the תורה will learn גוים Even the

ל הָעוֹלָם עֵסֶק כָּ
2. How the Torah will be studied:
What does the word “עסק” imply?

-usually refers to business. A businessman is constantly im (occupation) עסק
mersed in his business, even while sleeping – his sleep is only to regain energy for 
the next day of business. During his sleep, he dreams about his business.

Similarly, the Torah study in Yemos Hamoshiach will be an “occupation” – 
something we are busy with nonstop, at all times 26.

Just as a businessman thinks about his business all day (and 
night) we will think about תורה and dream about it.

ל הָעוֹלָם, אֵלָא . . וְלאֹ יִהְיֶה עֵסֶק כָּ
Will we do any work when Moshiach comes, or only Torah study?

The words of the Rambam are “לא יהי' עסק כל העולם אלא...” (there will be no 
occupation, except for knowing Hashem). This implies that there will be no work 
whatsoever, even the amount of work which is required from us by Torah (now-
adays) for our livelihood.

How does this fit with the Rambam’s ruling in hilchos talmud Torah that even 
someone whose entire occupation is studying Torah must do at least a minimal 
amount of work to sustain himself?

This was answered by the Rambam’s description of Yemos Hamoshiach – 
“Good will flow in great amounts” – therefore, there will be no need for any work 
whatsoever. As the Rambam concludes: “ה את  דעת  הארץ  מלאה   the world – ”'כי 
will be filled with the knowledge of Hashem – not leaving room for any other 
occupation 27.

26. שיחת ליל שמחת תורה תשמ"ה )בלתי מוגה(.
27. לקו"ש חכ"ז ע' 238.
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There will be so much goodness we won't have to work at all.

לָדַעַת אֶת ה'
3. Which parts of Torah will be studied:
Why does the Rambam use the words “to know ה'” (in addition to 
“knowledge of their Creator”)?

The Geula is not merely a physical redemption (from suffering), nor is it mere-
ly a spiritual redemption (i.e. freedom from the yetzer harah) – rather, the Geula 
means the revelation of הוי' in the world. The name הוי' refers to Atzmus (the very 
Essence of Hashem Himself) the way He is completely higher than the world.

Such a powerful revelation lifts a person up to transcend all limitations, includ-
ing the limitations of kedusha (since Atzmus is higher than all levels, physical and 
spiritual). The person’s entire existence thus becomes nullified (bittul b’metzius) 
in Hashem. [Therefore, the Rambam concludes that the world will be filled with 
the knowledge of Hashem “as the water covers the seabed” – just as when looking 
at the sea all that one sees is water, water, and water – so too when looking at the 
world (and ourselves), all we will see is Elokus. Everything else will be bottul.]

[Even someone who is completely devoted to Hashem and overcame his ye-
tzer harah did not yet leave all of the limitations of existence, for this is impossible 
for a nivrah (created being) to do on his own. Only through a revelation of הוי' in 
Yemos Hamoshiach will everyone have the power to reach this level.] 28

The Rambam is essentially ruling here that in Yemos Hamoshiach every Yid will 
be a Chabad chossid, since the entire idea of Chabad chassidus is to understand the 
highest levels of Elokus in a clear way (Chochma, Bina, and Daas) 29.

Isn’t the level of Torah study in Yemos Hamoshiach considered a 
change in the world’s behavior?

The Rambam wrote, “There is no difference between this world as it is now 
and how it will be in Yemos Hamoshiach except for the control of the [gentile] 
kingdoms.” How does this fit with the incredible level of Torah study that the 

28. לקו"ש חל"א ע' 23.
29. שיחת מוצאי זאת חנוכה תשמ"ו.
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Rambam describes – the entire world will drop everything they do and spend all 
of their time on the knowledge of Hashem? This certainly qualifies as a tremen-
dous change in the world!

We must say that this great level of learning will not happen as a quantum leap 
(i.e. huge, sudden increase), rather as a slow, natural development. Since we al-
ready started learning chassidus before Yemos Hamoshiach, we already started to 
gain a knowledge of Hashem. Thus, the knowledge of Hashem when Moshiach 
comes will not be such a great jump, so it is not considered “שינוי מנהגו של עולם” 
(changing the world’s behavior) 30.

The רמב’’ם uses the term ’את ה to show that there will be a revelation 
of ’הוי in a way that we can understand it, which is also the point of 

 .חסידות חב’’ד
The learning then will be in a way of understanding ’ה, since 

there can't be a difference between now and then we have חסידות 
which gradually gets us used to a משיח’דקע way of learning.

BCDCA
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חֲכָמִים  יִהְיוּ  וּלְפִיכָךְ 

בָרִים  דְּ וְיוֹדְעִים  דוֹלִים,  גְּ

הָעֲמוּקִים;  תוּמִים  הַסְּ

פִי  כְּ בּוֹרְאָם  עַת  דַּ יגוּ  וְיַשִּׂ

י  אֱמָר    "כִּ נֶּ כּוֹחַ הָאָדָם, שֶׁ

אֶת  עָה  דֵּ הָאָרֶץ  מָלְאָה 

ים": ם מְכַסִּ יִם לַיָּ מַּ ה', כַּ
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תוּמִים הָעֲמוּקִים בָרִים הַסְּ דוֹלִים, וְיוֹדְעִים דְּ יִהְיוּ חֲכָמִים גְּ
More about the wisdom in Yemos Hamoshiach:

“We will know the hidden matters” – this includes great scientific wisdom as 
well.

The Rambam writes in hilchos kiddush hachodesh that the sages of the past (in 
the times of the nevi’im) compiled books on the wisdom of astronomy and ge-
ometry, yet they have not reached our hands. Therefore, we must now rely on the 
books of the goyim.

When Moshiach comes, all the worldly wisdoms will return to the Yidden, 
since we will be able to derive them from the Torah. Therefore, we will no longer 
be dependent on the wisdom of the goyim.

[Similar to how the Gemara learns the duration of a snake’s pregnancy from a 
possuk.]  32

even natural science will be learned only from תורה.

עַת בּוֹרְאָם יגוּ דַּ וְיַשִּׂ
The word “ישיגו”:

The word ישיגו (“understand the knowledge of their Creator”) literally means 

31. ישעיהו יא, ט.
32. לקו"ש ח"ל ע' 197.

And therefore, Am Yisroel will be great experts 
in Torah and know the hidden matters including 
the deepest secrets of the Torah. And they will un-
derstand the knowledge of their Creator accord-
ing to the ability of the human being.

As it says in the novi Yeshaya: “The entire world 
will be filled with the knowledge of Hashem as 
the waters cover the ocean bed.”

ח
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to “grasp.” We will have such a clear understanding of Elokus that it will feel as if 
Hashem is in our tangible grasp (as people say: ‘It is so clear to me, I can almost 
hold it in my hand’)  33.

will be so real it will be like you can hold it with your hand תורה.

ים ם מְכַסִּ יִם לַיָּ מַּ מָלְאָה הָאָרֶץ . . כַּ
Why does the Rambam add כמים לים מכסים?

The Rambam concludes with the possuk, “ה את  דעה  הארץ   the earth) ”'ומלאה 
will be filled with the knowledge of Hashem).

Although every part of the world will be filled with knowledge of Hashem, it 
is possible that the world will still view itself as a significant, independent entity 
separate from Hashem (“metzius”).

Therefore, the Rambam brings the end of the possuk as well: “כמים לים מכסים” 
(as water covers the seabed) – an analogy of water covering the sea: Creatures 
of the sea were created from water, their life force is from water, and their entire 
environment is water. Therefore, everything in the sea is completely bottul and 
one existence with the water.

The same is with knowledge of Hashem: Every person will be completely im-
mersed and surrounded with Torah and Elokus, until their entire existence will 
be one entity.

[On a deeper level: Since the water is the life force of the sea-creatures, it does 
not conceal them, rather it represents their whole existence. Similarly, since 
Hashem is the life force of the entire world, the world will not be negated or 
minimized when Moshiach comes, rather our true existence – Elokus – will be 
clearly recognized.] 34

33. שיחת עשרה בטבת תשמ"ט )בלתי מוגה(.
34. לקו"ש חכ"ז ע' 241.



הלכות מלכים ומלחמותיהם ומה"מ – פרק יב 28

Just like water covers the fish totally and is their life 
source so too we will feel how תורה is our life source.

BCDCA
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כ הות מ ך כמשיח – כ הות יסודי 
כתורכ

מתהיפיל סיומכ  כתח תכ
בּוֹרְאָם  עַת  דַּ יגוּ  וְיַשִּׂ  .  .

אֱמָר  נֶּ שֶׁ הָאָדָם,  כּוֹחַ  פִי  כְּ

עָה אֶת  י מָלְאָה הָאָרֶץ דֵּ "כִּ

ים". ם מְכַסִּ יִם לַיָּ מַּ ה', כַּ

הלכות יסודי התורה, פרק 

א, הל' א:

וְעַמּוּד  סוֹדוֹת  הַיְּ יְסוֹד 

שׁ  יֵּ שֶׁ לֵידַע  הַחָכְמוֹת, 

וְהוּא  רִאשׁוֹן.  מָצוּי  ם  שָׁ

וְכָל  מְצָא;  הַנִּ ל  כָּ מַמְצִיא 

מַיִם וָאָרֶץ  מְצָאִים מִן שָׁ הַנִּ

נִמְצְאוּ  לאֹ  ינֵיהֶם,  בֵּ וּמַה 

צְאוֹ . . ת הִמָּ אֵלָא מֵאֲמִתַּ
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ים – יְסוֹד הַיְסוֹדוֹת . . ם מְכַסִּ יִם לַיָּ מַּ כַּ
How will goyim reach such a high level of bittul (selflessness)?

The Rambam concludes Mishneh Torah by saying that in Yemos Hamoshiach, 
the entire world – including the goyim – will be completely bottul to (the knowl-
edge of) Hashem, as the water covers the seabed.

Now, it makes sense that Yidden – who possess a neshama which is literally 
part of Hashem (חלק אלוקה ממעל ממש) – can attain such a high level of bittul and 
oneness with Elokus. But how is this possible for goyim?

The answer can be found at the beginning of Mishneh Torah, as the Rambam 
states: “[Hashem] causes all beings to exist” – the Rambam uses the word ממציא 

And they will understand the knowledge of 
their Creator according to the ability of the hu-
man being.

As it says in the novi Yeshaya: “The entire world 
will be filled with the knowledge of Hashem as 
the waters cover the ocean bed.”

 ◆ ◆

The foundation of all foundations and the pil-
lar of wisdom is to know that there is a First Be-
ing who causes all beings to exist. All the beings 
of the heavens, the earth, and what is between 
them came into existence only from the truth of 
His being.

ט
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(causes to exist), not המציא (caused to exist). This means that at every single mo-
ment, Hashem causes everything in the world to come into being just as it was at 
the first time.

In Yemos Hamoshiach, this reality will be revealed. It will be completely visible 
how everything truly comes into existence only through Hashem. Therefore, ev-
erything in the world (including the goyim) will feel completely bottul and uni-
fied with Hashem Himself in a perfect unity 35.

The רמב’’ם clarifies in the beginning of his sefer that everything 
comes from ’ה, when משיח comes this will be revealed. 

Even after reaching the completion of understanding through 
.we start again to show that there is always room for more ,משיח

BCDCA

35. שם ע' 247.
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