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Stillunder the effect of Yud Alef Nissan - 120 years - when we unitedly
committed to fulfill all the Rebbe’s Hoiraois with which he paved the
path for us to bring Moshiach, we, the Bochurim are bringing it down
to action!

At the Farbrengen on Shabbos Parshas Tazria-Metzora 5751, the Rebbe
introduced the easiest and most direct way to bring Moshiach; to learn
about it, specifically from the Maamorim and Likkutei Sichos of the
Rebbe.

Since then, learning about these topics has hit the road, spearheaded
by the Bochurim to fulfill the Rebbe’s ‘new’ initiative!

An essential and integral part of the Rebbe’s Sichos about Moshiach are
expounding the Rambam’s Hilchos Melech Hamoshiach; the Rambam
being the ONLY Halachic authority who speaks about Moshiach as
Halachos that must be known even by the common folk.

The National Mivtza Limud Inyonei Moshiach U'Geula has compiled
this booklet as part of the curriculum for the Bochurim nationwide
taking part in unity, which consists of:

Explanations on the Rambam’s Hilchos Melech Hamoshiach, from
throughout Torah with a specific emphasis on the Rebbe’s Biurim. (There
are attached summaries in English and Yiddish)

Our collective learning and enthusiasm in fulfilling the Rebbe’s call;
learning about these timely concepts, will certainly be the last Peula to
tip the scale and achieve our ultimate purpose - the Hisgalus of Moshiach!

Moshiach Chidon 5782

Yud Gimmel Iyar 5782
Yartzeit of the Rebbe’s brother - Reb Yisroel Arye Leib
Brooklyn N.Y.






O RIOROD 005 M5
TR T7)

Why did the Rambam write the Laws of Moshiach at the end of his
entire sefer?

The Rambam wrote Hilchos Melachim (Laws of Kings) at the end of his sefer
to emphasize that it is only possible to keep all of the halachos in their entire-
ty when there is a king over the Yidden. We see this by Dovid Hamelech, who
won over his enemies and started the preparations for building the Beis Hamik-
dash, which made it possible for the Yidden to fulfill Torah and mitzvos properly
(during the rule of Shlomo Hamelech).

The same is with Melech Hamoshiach: his purpose is “to restore the kingship
of Dovid” — thus enabling the Yidden to keep Torah and mitzvos in their entirety.
Therefore, the Rambam discusses Moshiach at the end of his sefer after writing all
of the halachos.

The 0"y puts s 1o oo Y at the end of his =ee,
to show that the ¥"mn ovp m%w can only be attained
through the accomplishments of rrwnr 7o,

What manner of Geula does the Rambam describe in Mishneh
Torah?

The possuk says in Novi: “I, Hashem — in its time (bita) I will hasten it (ach-
ishenah)” The Gemara explains that this possuk alludes to two possibilities of
when the Geula can come: If we are worthy of the Geula, “I will hasten it” - the
Geula will come before the official deadline. If we are not worthy, the Geula will

come “in its time” — the time that was originally set by Hashem.

The difference between the Geula coming b'ita and achishenah is not only when
it will happen, but also how it will happen: If the Geula comes b’ita (in its time), it

YW RN 0IDTA RIT D .1
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will be along, natural process with many steps and stages. If the Geula is achishen-

ah (before its time), the entire process will happen much faster.

The Rambam describes the Geula in a way of b'ita (e.g. he writes that there will
be no changes in nature when Moshiach comes), since in Mishneh Torah (sefer
halachos) the Rambam only writes things which are definite and don’t depend on
unique circumstances (like the Yidden being worthy of the Geula).

The 2" only describes a process of mwn coming in a
manner of Tny3, because the process of mwmny'is subject to
change based on the amount of mmat that the mx have.
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The king Moshiach will rise up and once 0D ™7 ‘l‘pfg,j
again establish the kingship of Dovid as it my9byny =D b
used to be. He will rebuild the Beis Hamik- H?Z)DD‘? ﬂngi? m ﬂ’. 2

dash and gather all Jews who are far away. In
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and all Yidden lived together in Eretz Yisroel, in- W’DWD T3 D’E@@‘f@f{ 5;
cluding the mitzvos of bringing karbanos, and ,.mJ;j;? PIAMRPR :D-IPD
making Shmitah and Yovel, exactly as the To- i?;D .mi?:ﬁ’} pong pEn
rah commands us. . ,-mj olbpilaNrabnin)iyal

his day, all the laws will return to how they

were before when the Bais Hamikdash stood
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What is the halachic purpose and definition of Moshiach?

The Rambam is the leading halachic authority on Geula matters. When exam-
ining the Rambam, it becomes clear that his definition of Moshiach is someone
will bring the world to a state that will enable the Yidden to keep Torah and mitz-
vos properly.

In the Rambam’s words, Moshiach will: 1) “Reestablish the kingship of Dovid
as it used to be”; 2) “he will rebuild the Beis Hamikdash”; 3) “and gather the Yid-
den who are far away” And then, through these accomplishments, “all the laws
will return to how they were before” — meaning that Moshiach will enable us

to fulfill all of the mitzvos, including those which are dependent on the rule of a
Jewish kings, the Beis Hamikdash, and all of the Yidden dwelling in Eretz Yisroel.

Since there is a halachic obligation to believe in Moshiach, the definition of

Moshiach is of halachic importance: It is not enough to believe that Moshiach
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will redeem the Yidden from golus, rather one is also obligated to believe that

Moshiach will restore Torah and mitzvos.

rmen's halachic classification is that he will restore ¥"mn ovp mmbw.

—egET
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Anyone who does not believe in him (Moshi-
ach), or someone that does not await his coming
every moment, not only does he deny the truth of
the other prophets (who came after Moshe and)
who speak a lot about Moshiach but he denies the
truth of the entire Torah and the prophecy of Moshe
Rabbeinu, because the Torah gives proof about
Moshiach.

As it says in Parshas Nitzavim “And Hashem your
G-d will return all those who were in exile in a lov-
ing way; He will return and gather us. Even if you
are pushed away to the end of the world Hashem
will bring you back to the land that your forefathers
inherited.

And these concepts that are explained clearly in
the Torah include in it all the ideas that were said

by the Nevi’'im in the generations after Moshe.
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What is the difference between “believe in him” and “await his

coming”?

1) Belief can be very superficial and not internalized, such as the belief of the

thief described in chazal: “The thief, at the mouth of the tunnel, calls out to Hash-
em” (ie. although he believes in Hashem, it is not internalized enough to stop
him from stealing). Therefore, in addition to belief in Moshiach, there is an obli-

gation to await his coming, in a manner that permeates oneself internally.

2) When one awaits Moshiach, it makes him feel that every moment without
Moshiach is imperfect. This causes that every time he mentions something relat-

ed to the Geula, it arouses him to daven and plead for Moshiach.

[We find this in the Rambam’s Hilchos Parah Adumah: The Rambam writes
that the “tenth Parah will be prepared by Melech Hamoshiach” — and he imme-
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diately follows with a tefillah (even though it does not seem to fit with the style
of his sefer of strict halacha): “May he speedily be revealed! Amen, may this be

Hashem’s will!”].

We must feel like we're actually missing something
aslong as mwn isn't here yet, and therefore whenever
we think about it, we automatically ask for it.

inra5 mama L 92 P
Why is someone who doesn’t await Moshiach called a kofer
(nonbeliever)?

A Yid who says that he believes in Moshiach but does not await his coming —
indicates that his belief is weak, for if not, how is it possible to not anticipate the
Geula? Anyone who truly believes in the incredible good that is expected when
Moshiach comes — for himself, all the Yidden, the entire world at large, and the
Shechinah (which is also in golus) — certainly awaits the Geula with great antici-

pation.

Now we understand why someone who does not await Moshiach is consid-
ered a kofer: Someone who believes that Moshiach can practically come every day
certainly awaits his coming constantly. If someone does not await Moshiach, it is
because he believes Moshiach will only come in a long time and not today. In the
words of the Beis Elokim: “One who does not believe [that Moshiach will come]
in the near future, also doesn’t believe [that he will come] in the distant future.”
Because the reason why someone wouldn’t believe that Moshiach is coming to-
day is because he doesn’t think of Moshiach as something practical. The reason
why he says that Moshiach can come in the distant future is because then it is not
practical for the time being, so it is easier to accept. If someone truly believes that
Moshiach is a practical reality, it sits with him easily that it will happen immedi-

ately.

Anticipating men proves that we truly believe in
mw» —who wouldn't anticipate all the wonderful
things that will happen when e comes?
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How can one express his anticipation for Moshiach?

There are several ways to do this, including:
1) Pleading and davening for Moshiach, which also hastens his coming.

Chazal said: “All of the thousands who fell in battle in the times of Dovid, only
died because they did not demand the building of the Beis Hamikdash.” If those
who never had a Beis Hamikdash and didn’t experience its destruction were pun-
ished for not demanding it, how much more so us who had the Beis Hamikdash

and it was destroyed — we must certainly demand its rebuilding.

Due to the importance of pleading and davening for the coming of Moshiach,
the early Chassidim established that we should daven three times a day mention-
ing the tefillah for rebuilding Yerushalayim as its own bracha (both in Shemone

Esrei and in Birchas Hamazon).

2) The yearning for Moshiach should be expressed in English and any other
language possible, because: (1) that way the entire world will know that the Yid-
den want Moshiach, and (2) there are Yidden who (for various strange reasons)
understand English better than Lashon Hakodesh. Because there is no time to
wait for them to return to their ‘true language’ (i.e. Lashon Hakodesh), since we
need Moshiach now, there is no choice but to cry out in his current language: “We

want Moshiach now!”

3) The Rebbe explains that through learning Torah about Moshiach & Geula,

we strengthen our feeling and yearning for the coming of Moshiach.

4) When a Yid is immersed in a yearning for Moshiach, he searches for a
Moshiach connection in every mitzvah and Yom Tov. He recognizes that in Yemos
Hamoshiach he will feel the true meaning of whichever mitzvah or Yom Tov he is

occupied with.

Anticipating men, and hastening its coming, can be expressed
in the following 4 ways: a) Anticipating and demanding mwn, b)

Demanding men in other languages as well, ¢) Learning about
rmen, and d) Finding the mwn connection in every myn that we do.
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Why does the Rambam emphasize that he is a kofer in Moshe
Rabbeinu?
The Rambam wrote that one who doesn’t believe in Moshiach denies (kofer

in) all of the nevi’im. Why was it necessary for him to specify that he also denies
Moshe Rabbeinu?

The Rambam is adding greater certainty and strength to the belief in Moshi-
ach:

The Rambam writes in Hilchos Yesodei Hatorah that there is a key difference
between the prophesy of Moshe and that of the rest of the nevi‘im: Most nevi'im
were verified through the performance of miracles. The prophesy of Moshe was
verified at Har Sinai, when “Our own eyes saw and not through a stranger’s, our

own ears heard and not that of another.”

Therefore, in order to strengthen the belief in Moshiach, the Rambam empha-
sizes that Moshe himself prophesized about Moshiach, thus making it a prophesy

which is “believed with an everlasting belief.”

mon’s M has a stronger g in that that we
all saw it clearly displayed by wo 7.

TE0N 7
Why is the proof of "1 2wY" (“Hashem will return your captives”)
the first proof?

This possuk discusses the Geula in an explicit way without the need to expound
on it in Torah Shebaal Peh. Since the Geula is mentioned clearly in the Torah, the
Rambam can rule that one who does not believe in Moshiach doesn’t only deny
the nevi'im, but also Torah and Moshe Rabbeinu.

This is the strongest %7, because it is something
that is stated clearly in the 7.
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Which proofis “Clear in the Torah and includes all the words of
the nevi’im”?
The purpose of Moshiach is to enable the complete fulfillment of Torah and
mitzvos (as said earlier). The main proof for this is the first one — “Hashem will re-
turn your captives” — because this is the prerequisite for keeping all of the mitzvos.

This proof includes (i.e. is the basis for) all the words of the nevi'im.

Afterwards, the Rambam shows us that the Torah also tells us the more specif-
ic details of the Geula, including: Proof 2 — that the Geula will be done through
Melech Hamoshiach. Proof 3 — when Moshiach comes we can fulfill the mitzvah

of adding arei miklat.

rmwn's main accomplishment is ¥"mn orp mvbw. It therefore
follows that the main 7' for mwn is from "ppbx 71 2e1', which
will facilitate the ¥"mn orp mybw. The other two nrxare
merely about specific details regarding men’s coming,

—egEoT
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Also in the story of Bilam, Moshiach is men- DSJ‘?Z ﬂ@)j@ﬂ AN
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from the hands of their oppressors in Eretz Yisroel.
And the last Moshiach who will stand up from his

sons who will save the Yidden from the hands of

the Esav in the end of the days of Golus. 320 TR NNT
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What does the proof from nevuas Bilaam add to the belief in
Moshiach (over the first proof)?

In nevuas Bilaam, we find that the Torah does not only tell us of the Geula (i.e.
Yidden will be redeemed from golus), but it also tells us about Melech Hamoshiach
(a human redeemer). As the Rambam continues to elaborate how the pesukim
of nevuas bilaam refer to (the first Moshiach — Dovid, and) Melech Hamoshiach.
From here we learn the obligation to believe in and await Moshiach himself (not
just the Geula).

Another difference between the first two proofs: The first proof focuses on
escaping from negativity (redemption from golus), whereas the second focuses

only on the positive (Moshiach alone, without any mention of the suffering in
golus).
This ' proves that there is a rwnr 772 in whom we
must believe, and whom we must anticipate.

BYo2 NEp
Why does the Rambam mention that the second proof is from
“Parshas Bilaam”?

The main prophesy of Bilaam was regarding the fall of the nations under Jew-
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ish rule. Therefore, the Rambam highlights that the prophesy about Moshiach
was told by Bilaam, the non-Jewish prophet, thus stressing the great victory of the
Geula. As Chazal say: “From the forest itself comes the axe which is used to chop

it down.” [From the non-Jews comes the one who prophesizes their downfall. ]

The fact that this e was delivered by a ", namely
oy3, underscores the victory of the ;7% over o,

DT B2 K23 D2
Why does the Rambam need to mention that there are two
Moshiachs?
The reason why the Rambam mentions that there are two moshiachs (Dovid
and the final Moshiach) even though the focus of these halachos is on the final

Moshiach - because Moshiach himself incorporates both aspects:

Stage 1 - before building the Beis Hamikdash when he is still chezkas Moshiach
(presumed Moshiach). At this point he is compared to Dovid (the first moshi-
ach) who fought wars etc. but did not actually build the Beis Hamikdash (he only
prepared for its building).

Stage 2 — When he completes his role of building the Beis Hamikdash and be-
comes Moshiach vadai (definite Moshiach). At this point he is completely on the
level of “the final Moshiach.”

Within rmenm 770 there exists a microcosm of 'omenm w'
— his being men xmw mpima and then wmmen,

T NI 1IN 2
Why is Dovid called the first moshiach (and not Moshe
Rabbeinu)?

The role of moshiach is to enable us to completely fulfill Torah and mitzvos.
This was first accomplished by Dovid Hamelech who conquered Eretz Yisroel
[thus finishing to wage the wars (the mitzvah of annihilating Amalek), and build-
ing the Beis Hamikdash (for Dovid completed all the preparations)].
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Whereas Moshe’s accomplishment was taking the Yidden out of Mitzrayim,
not enabling the fulfillment of Torah and mitzvos.

711 specifically receives the title poxrmwn),
because he facilitated ¥"mn ovp mmow.

—egEu—
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And there in Parshas Balak it states as follows:

“I see him, but not now,” is about Dovid who
would conquer Moav at a later time.

“Irecognize him, but it is not near.” This is King
Moshiach who is to come many years after Dovid.

“A star shall go forth from Yaakov” is Dovid who
will cause the mazel of the Yidden to shine.

“and a staff shall arise in Yisroel” is King Moshi-
ach for a king carries a scepter.

“He will crush some of Moav’s princes,” is
Dovid. As it says in Navi Shmuel “And he (Dovid)
beat Moav and measured them with a rope.”

“And he will rule all of the descendants of Sheis,”
is King Moshiach. About whom it is said in Zecha-
ria, “He will rule from sea to sea” — the entire world
- commanding everyone to follow Hashem.

“And Edom will be inherited” by Dovid. As it
says in Navi Shmuel “And Edom became the ser-
vants of Dovid.”

“And Seir, their enemy, will be inherited,” by
King Moshiach. As it says in Ovadia “Saviors will
go up on Har Tzion to judge the mountains of Esau

(who lives in Seir).”
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Bilaams (fourth) prophesy — “The end of days”:

$72 927Nn2

He took up his ?wn and said, "The words
of Balaam, son of Beor, the words of a man
with an open eye.

oyva oX1 MmN i%n R
YD oW 9237 O8N, 112
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The words of the one who hears hashem’s nyT Y ,77_8 N Y ON)
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sayings and knows the thoughts of the Most
High; who sees the vision of the Almighty,
fallen yet with open eyes.

I see it, but not now; I look at it, but not N‘ﬂ WPGR A0y Nx?'l MR

.Astarh forth from Yaki . . .
soon. A star has gone forth from Yakov, and Dp1 ,Ipym 2 71T A

a scepter will arise from Yisrael which will ) . S|P
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children of Shes. Y 212 72 1)
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shall be possessed, and Seir shall become | AW MM AT DR M m

the possession of his enemies, and Yisrael :'7?1:! oy '78'1!27’1 PR VYR
will be victorious.

What do the four parts of Bilaam’s prophesy allude to?
The Rambam learns the process of Moshiach’s accomplishments and revela-

tion from the prophesy of Bilaam:
1) “Ilook at him” — Bilaam sees Moshiach himself.

2) “A scepter will arise from Yisroel” — Bilaam see how Moshiach will affect
(i.e. rule over) the Yidden.

Afterwards, Bilaam sees the effect that Moshiach has on the non-Jews, includ-

ing two stages:

3) “Uproot all the children of Sheis” — Moshiach will rule over the non-
Jews forcefully, against their will. [ The additional possuk that the Rambam brings
— “and he will rule from sea to sea” — also stresses the forceful rule of Moshiach. ]

4) “His enemy, Seir, will become the [Yidden’s] inheritance” — Later, the
nations will willfully accept the rule of Moshiach (“inheritance” refers a close pos-

session).

These four steps in Bilaam’s prophesy correspond to the process of Moshiach’s

revelation, as the Rambam describes it in halacha daled:

1) “Ilook at him” corresponds with what the Rambam writes “If a king will
arise from the house of Dovid” — which discusses the identity of Moshiach him-
self.

2) “A scepter will arise from Yisroel” corresponds with “He will compel all
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of the Yidden to go in [the way of the Torah]” - the effect that Moshiach will have
on the Yidden. And this is done in a forceful way (“compel”), corresponding to

the term “scepter” which refers to “a king who rules dominantly” (Rashi).

3) “Uproot all the children of Sheis” corresponds with “and he will fight the
wars of Hashem” — the first stage, when Moshiach will rule over the nations in a

tough and forceful way.

4) “His enemy, Seir, will become the [Yidden’s] inheritance” corresponds
with “and he will perfect the entire world to serve Hashem together” — the sec-
ond stage, when Moshiach will rule over the nations willingly. [As the Rambam
concludes the perek: “When Melech Hamoshiach will truly arise and prove suc-
cessful... they will all return and realize that their ancestors endowed them with

a false heritage and their prophets and ancestors caused them to err.”]

As described in 0"am ,
mwn’s accomplishments The words of the 105
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Also, an even stronger proof that Moshiach has to
come, with regard to the Orei Miklat, it (the Torah)
says in Parshas Shoftim:

“When Hashem your G-d will expand your bor-
ders of Eretz Yisroel”

The possuk continues: “Then you must add three
more cities of Orei Miklat in the newly conquered
area.”

This mitzvah was never yet fulfilled. And
Hakadosh Baruch Hu would not give a mitzvah for
no purpose.

With regard to the words of the nevi'im after

Moshe there is no need to bring more proof, for all
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What does the proof from arei miklat add to the belief in

Moshiach (over the first two)?

The proof from arei miklat does not just add another detail to the Geula, rather

it adds a new strength to the entire belief in Moshiach, through turning it into a

mitzvah:

In the first proof, Hashem promises the Yidden that He will bring them back

to Eretz Yisroel. Although everything in Torah is eternal (as the Rambam writes

in Hilchos Megilla that the five chumashim will exist forever), the fulfillment of

the words of Torah can remain in the spiritual realm without ever developing

into physical reality. We see this regarding the stories of the Torah: Even though

they are eternal, that does not mean that they are constantly happening literally,

L7 ,YY 01T ARY .2
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rather their spiritual meaning, their lesson, is eternal. This includes the promises

of Torah as well — they do not necessarily have to happen physically.

Moreover, at times the promises of Torah are not fulfilled at all: The possuk
says in Shira: “Until Your people will cross, Hashem, until the people You have
acquired will cross.” The Braisa explains this possuk: When the Yidden enter Eretz
Yisroel with Ezra, it will be just as miraculous as when they entered with Yehosh-

ua. This did not end up happening due to the sins of the Yidden.

Therefore, the first proof alone is not strong enough to ensure that the Geula

will definitely happen — (1) in a physical way, and (2) despite our sins.

In the second proof, the Geula is prophesized by Bilaam. Prophesy does not
necessarily have to be fulfilled if - (1) it is a prophesy that tells of a negative oc-
currence (for then the Yidden can still do teshuva and have it annulled), or (2) if
it remained between Hashem and the prophet, but it was never told over to the

Yidden (- then, even if it was a positive prophesy it can be annulled).

A prophesy must only be fulfilled if it is for the good, and was told over to the
Yidden. Essentially, even such a prophesy can be revoked, but Hashem gave these
conditions for a technical reason: If even these prophesies would be revoked,
there would be no way to test a prophet to see if he is telling the truth (for he can
always say, “I am a true prophet, yet Hashem revoked my prophesy”). Therefore,
Hashem made technical conditions so that certain prophesies must always be

fulfilled.

Now, Bilaam’s prophesy of the Geula must be fulfilled (since it is a good proph-
esy, and it was told over to the Yidden). However, this is just technical because of
the specific conditions for prophesy, yet essentially, the Geula itself does not have
such a strong certainty.

The third proof adds a special strength to the Geula:

In the third proof, the Geula is part of a mitzvah. Mitzvos are eternal in their
very essence, it is impossible for a mitzvah to change. This is not just technical,
rather it is relevant to the entire idea of what a mitzvah is — a mitzvah is the will of
Hashem, just as Hashem Himself is everlasting without change, so too His mitz-

vos are everlasting without change.

So too is with the Geula: Not only will it happen for technical reasons (be-
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cause of the conditions of prophesy, etc.), rather because the Geula is part of a

mitzvah in Torah (arei miklat), so it must happen literally without any changes.

This %" achieves that mwn now assumes the validity
of amyn, which — as opposed to a story or even a
FN1D in 10 — must materialize, in actuality.

o My
Why will arei miklat be necessary during the Geula if there will no
longer be any murder/death?
1) The Chinuch: This is what the Torah decreed. There will be no reason or
use for the arei miklat.

2) The Shaloh: The arei miklat will only be needed during the first stage of
Geula, when the world will still run its natural course, and there will still be the
possibility of murder; we will therefore need arei miklat as refuge for those who

commit accidental murder.

3) Chassidus: The additional arei miklat will be for those who killed acciden-
tally before the Geula, in the time of golus. [Since Yidden will be in the additional
lands of Keini, Knizi and Kadmoni, there will be a need to establish arei miklat
there.]

It is not understood: When Moshiach comes, there will no longer be any evil
in the world, therefore, the goel hadam (family member of the victim) will not
chase after the murderer to kill him. Why then does the murderer have to run to

arei miklat if he is in no need of protection?

Answer: The goel hadam will chase the murderer to fulfill the Torah’s mitzvah

of chasing the murderer, that’s why there will be a need for arei miklat.

There are three explanations as to the function of t%pn = when
rmen comes: a) It's merely a 2 77, b) Only in the first phase
of rwn will they exist, when murder will still be possible, and
¢) For those who murdered unintentionally during m%.

—egeo
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And it should not come to your mind that the
king, Moshiach will need to perform miracles and
do wonders in order for him to prove himself to be
Moshiach and introduce new things into the world
or bring the dead back to life (techiyas hameisim) or
similar things like these that are supernatural or new
in the world, like the fools who take the words of To-
rah and twist them for their own purposes say. This is
surely not so.

We can easily prove this, for Rabbi Akiva was one
of the greatest sages of the Mishna, and he (Rabbi
Akiva) was an arms-bearer of Ben Kuziva the king.
And he would say that he (Ben Kuziva) is the King
Moshiach. And he and all the Sages of his gener-
ation considered him, Ben Kuziva to be the King
Moshiach until he was killed because of sins. Once
he was killed, they realized that he was not Moshi-
ach. And the Sages did not ask of him at any point
for a sign or miracle as proof that he was indeed the
Moshiach.
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Why is it not necessary for Moshiach to perform miracles?

We mentioned earlier that the role of Moshiach is not to perform miracles,

rather to bring complete fulfillment of Torah and mitzvos.

Therefore, the way to identify someone as chezkas Moshiach (presumed Moshi-

ach) is not through miracles etc. rather through accomplishments that strengthen

Torah and mitzvos.

The Rambam proves this from Ben Koziva whom Rabbi Akiva considered to

be Moshiach without asking him to perform any miracles.
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rwn's main task is achieving "mnorp mivbw, so it is
irrelevant whether he can perform miracles.

oo 'l’?; N3 L N2WRY N2 Y
Why was Rabbi Akiva the arms-bearer of Ben Koziva?
The Rambam mentions that Rabbi Akiva was Ben Koziva’s arms-bearer, yet

this is a side point, unrelated to his proof that Rabbi Akiva considered Ben Koziva
to be Moshiach.

The reason why Rabbi Akiva was Ben Koziva’s arms-bearer was in order to
participate in the war for the Yidden’s protection. It seems that the war was con-
sidered pikuach nefesh — to save the lives of the Yidden who were suffering under

Roman rule.

This is a parenthetical note, unrelated to p"7s belief in 12
xan3 as men. He carried x2m31a's weapons because the
war was one that was crucial to saving Jewish lives.

aht~Tn] '[5?3;1 NIFY §9§7 20 5;1 oo T2

Did all of the sages really believe that Ben Kosiva was Moshiach?
Everyone (including the Rambam) agrees that there were sages who did not
believe Ben Koziva to be Moshiach. The reason why the Rambam wrote “all the

sages of his generation”:

1) At first, all the sages thought that Ben Koziva was Moshiach. Afterwards,
some of them changed their minds since they were of the opinion that Moshiach
must perform miracles (as the Raavad rules). Whereas the Rambam rules like
Rabbi Akiva that Moshiach does not need to perform miracles, and therefore he
writes “all the sages” since he disagrees with the reason which caused some of

them to change their minds.

2) Most of the sages held that he was Moshiach, or at least the “great sages”

Therefore, the Rambam writes “all.”

There are two interpretations of the above: a) Originally all oo
believed that he was mwn, and later on some changed their minds.
b) Most owam, or alternatively the prominent oo, believed so.
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Who killed Ben Kosiva, and for what reason?
The Rambam writes (in Hilchos Taaniyos) that Ben Koziva was executed by the
Romans. The Raavad argues that he was executed by the Beis Din.

The Rebbe explains the machlokes: Everyone agrees on the fact that Ben Kozi-
va was killed by the Romans. Only the Raavad holds that Ben Koziva was origi-
nally sentenced to death by the Beis Din, but ended up slain by the Romans.

The Raavad ruled that Moshiach must perform miracles from the onset. In or-
der for Ben Koziva to be recognized as Moshiach, he would have to solve disputes
miraculously through morach vadain (ruach hakodesh). Once the sages examined
Ben Koziva and saw that he was not morach vadain, they concluded that he was
not Moshiach. Thus, the wars that he waged placed many Yidden in danger for
no reason, and he was therefore sentenced to death by Beis Din as a rodef. In the
end, he was killed by the Romans, yet it is considered as if the Beis Din killed him
since they sentenced him to death.

The Rambam ruled that Moshiach does not need to perform any miracles, in-
cluding the miracle of morach vadain. Therefore, there was nothing wrong with
Ben Koziva going to war despite not being morach vadain. Ben Koziva must have
been killed by the Romans alone (without being sentenced by the Beis Din) as a

result of his sins.

Even according to the 1"ax1 who writes that "2 killed him, he
was in fact killed by the om. It is only that he was also i 2mm
in 7'3; being that the 7"2x7is of the opinion that mwn must
perform miracles, and evidently x3n> 13 was not pxm ', he was
therefore nrm 21 for the lives of 7 that were lost during the war.
However, the 0" is of the opinion that men need not perform
miracles, and therefore he writes that xam3 12 was 'mmpa 37’

—egeoT
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But rather the main idea of this matter of Moshi- 722 ,D"12%7 72"
ach is this: that this Torah, its decrees and its laws, N7 F9iPnY 0
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add to them or take away from them. Anyone who
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How does this fit with the Gemara that says “Mitzvos will be
nullified in the future”?

Some explain that this Gemara is only referring to the time of techiyas hameis-
im, whereas in Yemos Hamoshiach (i.e. before techiyas hameisim) mitzvos will still
be performed. As the Alter Rebbe writes: “When Chazal said that mitzvos will
be nullified in the future, they referred to the era of techiyas hameisim. In Yemos
Hamoshiach, however, before techiyas hameisim, they will not be nullified” An
obvious proof for this is that many mitzvos and halachos are specifically relevant

to Yemos Hamoshiach, so it is not possible that mitzvos will be non-existent then.

But the question still stands: Hashem’s Torah is everlasting, how then is it pos-

sible for it to be nullified during techiyas hameisim?

Explanation: The definition of a mitzvah is a commandment given by one enti-
ty to another, separate from itself. In our case: Nowadays, the Yidden seem to be a

separate entity from Hashem; Hashem commands us (i.e. mitzvos) how to behave.

In the future, Yidden will unite with Hashem in a very powerful way, thus be-
coming one entity. There will no longer be the concept of Hashem commanding
Yidden (mitzvos), rather Hashem’s desire will be fulfilled by Yidden automatically

(just as a foot performs the will of the head without being commanded to do so).



23 311991

Thus, the mitzvos (commandments) will be nullified, yet the practical actions of

the mitzvos will remain the same.

Although we are told that %1% Tnp% mbva nmen', what this means
is that 2'y% the concept of ‘mwn', which involve a mwn and a
s, will cease to exist, and instead we will fulfill the will of 7
automatically due to our being completely unified with Him.

—egeoT
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And when a person who is in the position of a 31 -l‘m TR O
king, will rise up from the House (family) of Dovid me AR M0 T
Hamelech, and he delves deeply and toils in Torah B3, 1AN D DRI
and makes himself busy with mitzvos all the time, L. _.. ____ -
as did Dovid his ancestor. He will follow both Torah : ;
Shebichsav and Torah SheBal Peh. And in addition BNWTW’ b; TR
to being perfect in Torah and mitzvos himself, he will RN Pmi?q m3 -‘5”5
compel all of Am Yisroel to walk in it, in the way - i 3'11?3?'1{7?3 Dﬂ‘?"
of the Torah and mitzvos. He will repair the cracks Nﬁﬂ@/‘ PRm2 A g
in the observance. And, he will begin to fight the JIE
wars for the sake of Hashem. The king of beis Dovid -
who occupies himself with all this is considered to
be Moshiach.
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What kind of king is the Rambam referring to?
He does not mean an actual king who rules according to all of the halachos of
a Jewish king. Rather, the descendants of Dovid are kings in their very essence at
all times, despite not actually being in a role of rulership (such as in golus). This
is due to the promise that Hashem gave Dovid that his descendants will rule the
Yidden forever. Therefore, Moshiach is referred to as king even before he reaches

the stage of chezkas Moshiach (i.e. before his practical rulership over Yidden).

e is referred to as a 770 even before he has a kingdom, by
virtue of his descent from 771 717, which makes him a gyya 77n.

Aing myin
Why is the first condition for Moshiach that he must "delve deeply
in Torah"?

The reason why the Moshiach must first and foremost “delve deeply in Torah”
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is because in order for him to redeem the Yidden from golus, he must first com-
pletely transcend the limitations of golus. “Torah transcends the world” — there-
fore, only if Moshiach delves into Torah properly is he given the power to redeem

the Yidden from the limitations of golus.

Since e is mmna i, and is therefore unaffected by
the limitations of the world, being that ‘2% m=p rnn,
therefore he has the ability to redeem the 1% from mbs.

MPT3 PN M3 7% N O A
The Rambam highlights the effect that Moshiach will have on all Yidden: “To
walk in it” — for tzaddikim who never sinned. “And repair its cracks” — for those

who have sinned, baalei teshuvah.

"To walk in it(the Torah)"- alludes to the righteous.
"To repair the cracks" alludes to Baalei Teshuva

' ninnon ondh
What kind of wars will Moshiach wage?
As we get closer to the coming of Moshiach, the darkness in the world in-
creases to oppose the Geula. Moshiach must wage “the wars of Hashem” to fight
against this opposition. Thus, the wars described here in Rambam (also) refer to

spiritual wars.

This also refers to a spiritual mnon against the
darkness that reigns in the world.

—egEoT
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Ifhe, this person we consider Moshiach does bring
all Yidden back to Yiddishkeit and is successful and
then he wins over all the nations surrounding Eretz
Yisroel and only then he builds the Mikdash in its
proper place, and then after that he gathers the dis-
persed of Am Yisroel from around the world where
they were sent into golus, he is definitely Moshiach.

And then he will then correct the entire world
and everyone in it, including the gentile nations to
serve Hashem together united in serving Him and
no other god, as it says in Navi Tzefaniah: For then
when Moshiach will come I will transform the na-
tions of the world to speak a purer language (lashon
hakodesh) that they all will call upon the name of

Hashem and serve Him alone with one purpose.
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Who will build the Beis Hamikdash?

-%
fi3ipias wpe M)

The Rambam rules that the third Beis Hamikdash will be built (by Yidden, and
specifically) through Moshiach, in order to fulfill the mitzvah of building the Beis

Hamikdash. ('This opinion is also brought in Chazal.)

Rashi (and others) holds that the third Beis Hamikdash was already built in

heaven and will descend at the time of Geula.

We can reconcile both opinions in several ways:

1) The physical Beis Hamikdash will be built by Moshiach, and the “spiritu-

al Beis Hamikdash” will descend from heaven and enclothe itself in the physical
building. Similar to the fire on the mizbeach which was ignited from a physical

flame, and a spiritual flame also descended from above.

2) The Midrash explains that the gates of the Beis Hamikdash sunk into the
ground, and were buried in Har Habayis. When the third Beis Hamikdash de-

0,3 DX IR .3
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scends from heaven, the gates will rise up from the ground, and will be set into
place by the Yidden. Halachically, erecting doors is considered erecting the entire
structure, so the Yidden will thus fulfill the mitzvah of building the entire Beis
Hamikdash.

3) The details of the Beis Hamikdash which are already known to us (from
N noon) will be built by Moshiach. The unknown parts which are described

cryptically in nevuas Yechezkel will descend from heaven.

4) If we are worthy of the Geula (zochu) — the Beis Hamikdash will descend
from heaven. If the Geula comes at its set date without us being worthy (lo zochu)

— we will have to build the Beis Hamikdash ourselves.

Chassidus explains why the Beis Hamikdash must combine human and G-dly
effort, for that is the entire idea of the Geula - dirah bitachtonim, uniting our

worldly work with Hashem.

There are four reconciliations between the fact that men will
build the p"srra and the fact that it will descend from ow already
built: a) s will build the p'»m3, and the roynn p'nma will
descend and merge into it. b) We will install the doors to the
p'nra. ¢) We will build the p'sma to the best of our ability, and
whatever is beyond our comprehension will descend from omw.
d) If ren comes in a process of 13, 71 will build the p'»m3, and if
mwn comes in a process of 11 &, et 77 will build the p'smra.

fotpes3 L Mg
Why was it important to notify us that Moshiach will build the
Beis Hamikdash, and why highlight “in its place”?

This is one of the conditions to prove that he is “Moshiach vadai” — he will
know the exact place of the Beis Hamikdash [although only the mizbeach is not

allowed to be moved from its exact spot].

rmwn's ability to pinpoint the precise location of the
p'mrais one of the proofs that he is mwn.
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What else is alluded to in the Rambam’s words “in its place”?

“In its place” also alludes to Moshiach’s location in golus before he becomes
“Moshiach vadai” (the Rambam’s words must then be read “in his — Moshiach’s
— place”). Meaning that while still in golus (where Moshiach waits with great an-
ticipation to redeem the Yidden and the Shechinah), Moshiach will build a (mini)
mikdash resembling the Beis Hamikdash in Yerusholayim as a preparation for the
future Beis Hamikdash. The Beis Hamikdash will first be revealed there, and then
return (with Hashem & the Yidden) to Yerusholayim.

Even before he becomes wmarwn, still in mbs, mwn
will build a wpn in the place where he is.

WTI2 L 7 - SN T P
Is the fact that many Yidden are recently emigrating to Eretz
Yisroel considered the beginning of the Geula?

The Rambam rules explicitly that kibbutz goliyos (gathering the exiles) must be
done by Melech Hamoshiach himself. It is therefore understood that even if many
Yidden choose to emigrate to Eretz Yisroel (although this might be a very great
thing, and according to some opinions (e.g. the Ramban) even a mitzvah) — this

is in no way related to the Geula.

Additionally, the order of events is clear in the Rambam (and no authority ar-
gues with him): first is the appearance of Melech Hamoshiach, then he influences
the Yidden and fights wars, then he builds the Beis Hamikdash, and only afterwards
he gathers the Yidden to Eretz Yisroel. Any emigration that happens before these

events is meaningless in the context of Geula.

Only a nm%p1p that is brought about by mwnm 195 can
be considered a step in 77w, The mass immigration
of 7m& to *"N in recent times is in fact a foretaste of
men’s achievements in the area of nm% p1p.
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What is the deeper reason why the Beis Hamikdash is built before
gathering the exiles?
The Beis Hamikdash being built before kibbutz goliyos adds greater perfection
to kibbutz goliyos, since it causes the Yidden to be gathered through the great light
and revelation of Elokus which is shining forth from the Beis Hamikdash.

2 p12p will follow p'nma a3, for the prx will
be drawn by the light of the p"nra.

ORI T PERY IDiPS R MY
What can we do to hasten the building of the Beis Hamikdash and
gathering the exiles?
In order to hasten the coming of Moshiach, one should involve himself in the

activities that Moshiach will perform:

Building the Beis Hamikdash — working with oneself: One should ensure
that his spiritual Beis Hamikdash, his neshama, is properly built and not “de-
stroyed” in any way.

Kibbutz goliyos — working with others: One should bring Yidden who are
“lost” in spiritual golus closer to Yiddishkeit.

To hasten mwn’s coming, we should practice these two
ideas in our may: p'mra i represents working on
ourselves, and mm% 1P represents embracing others.

—egeo
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And ifhe did not succeed to this degree of being an influence over all Yidden
and fighting for Hashem or he was successful but was murdered before building
the Beis Hamikdash and bring Yidden back to shelimus hatorah, it will be known
that this is not the one Moshiach about whom the Torah promised who will
come and end our golus. Instead, this person, he is considered like all the other
proper and perfect kings of the family of Dovid who died before the complete
geulah. And Hashem only put him in this position as a potential Moshiach who
rises up before the scheduled time for the geulah, as a test of Emunah to the
many. As it says in the Navi Daniel: And some of the wise men of the Yidden,
who will try to calculate the time when Moshiach will come, will stumble Hash-
em will allow them to make this mistake to try them, to clarify, and to make it
plain to them that it is not yet the time they must wait until the appointed end-

time, though they wish it was sooner because the time has not yet come. There

is still a lot of time until the geulah will arrive.
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Concerning Yoshke of Notzras who imagined himself to become Moshi-
ach and was put to death by the court, the Prophet Daniel said already: “Also
the rebellious sons of your people will lift themselves up to establish the
vision; but they will stumble.” (Daniel 11:14). And can there be a greater
stumbling block than this: All the prophets affirmed that Moshiach would

redeem Am Yisroel, save them, gather their dispersed, and strengthen the
mitzvos. But he caused Am Yisroel to be destroyed by the sword, their rem-
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nants to be dispersed and humiliated, and changing the Torah, and mislead-

ing the world to serve gods besides Hashem.
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Yet no man can grasp the thoughts of (Hashem) the Creator of the world,
for our ways are not His ways, and our thoughts our not His thoughts; and
all the ways of Yoshke of Notzras and this Ishmalite who arose after him,
were only to clear the way for Moshiach the king. And to correct the entire
world and everyone in it, to serve Hashem together united in serving Him and
no other god, as it says in Navi Tzefaniah: For then when Moshiach will come I
will transform the nations of the world to speak a purer language (lashon ha-
kodesh) that they all will call upon the name of Hashem and serve Him alone

with one purpose.
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How is this so? The world is now already filled with matters of Moshiach,
and matters of the Torah and mitzvos. Knowledge of these matters have
spread to the distant islands and to the many nations of those with uncir-
cumcised hearts. They discuss these matters and the mitzvos of the Torah.
Some of them say that these mitzvos were once true, but have since been
canceled for our times as they were not meant to be observed for all gener-
ations. Some of them say that these are secret matters and are not as simple
as they would appear, and now the “Moshiach” has come and revealed these

secrets.
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When Moshiach will really arise and he will succeed and will reign su-
preme, at once they shall all return and will know that they inherited lies
from their forefathers and that their prophets and forefathers have misled
them.
— e
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